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Preface to the 2nd Edition 

 
This is a second edition of Voices of Our Sisters In Spirit, originally 

published in November 2008. 

 

The second edition includes new life stories of Debbie Sloss,  

Georgina Papin and Terrie Ann Dauphinais. The stories of Amber, 

Nina and Daleen include new messages, updates, photos and poems 

from their families. Tashina General and Tiffany Morrison are  

included as stolen and missing sisters and information has been added 

to Claudette Osborneôs missing alerts, as well as Gladys Tolleyôs 

memorium.  

 

Also, included in the second edition is an expanded research  

framework, updated research results as of March 31, 2009 and  

reports on communications and education highlights. We conclude 

with interim Sisters In Spirit trends and recommendations developed 

to address the serious levels of violence against Aboriginal women 

and girls in Canada.  
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Introduction  
 

The Sisters In Spirit initiative is a multi-year research, education and 

policy initiative funded by Status of Women Canada. The initiative is 

designed to address the disturbing numbers of missing and murdered 

Aboriginal women and girls in Canada. Through the Sisters In Spirit 

initiative, the Native Womenôs Association of Canada (NWAC) aims 

to better understand racialized, sexualized violence against  

Aboriginal women and girls. This knowledge assists NWAC and 

other stakeholders to understand the root causes of this violence and 

identify measures to increase the safety of Aboriginal women and 

girls. Through the Sisters In Spirit initiative, NWAC works to honour 

the women and girls who have been lost to violence and remember 

those still missing. 

 

This Report to Families and Communities summarizes information 

gained through interviews with participating families about their 

missing or murdered loved ones, as well as demographic and  

statistical research. The interviews use a story telling methodology 

based on a life cycle approach to share the life stories of these  

Aboriginal women and girls. The investment of family members and 

NWAC staff in building authentic and sincere relationships adheres 

to the ethical requirements of conducting research in an Aboriginal 

context. In this report, the life stories are placed within the broader 

framework of other work conducted through the Sisters In Sprit  

initiative and serve to confirm conclusions based on other research, 

illustrate common themes, inform policy recommendations and  

identify future directions for further investigation. Addressed to  

family and community members, this report represents NWACôs 

commitment to sharing our work with those most intimately  

concerned with this important issue. 
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Sisters In Spirit Community Based  

Research Framework 
 

The Sisters In Spirit initiative seeks to reclaim traditional Aboriginal 

protocols, processes and understandings around ways of knowing and 

what it means to conduct research. NWAC has developed a  

community based research plan to guide our work in a culturally-

appropriate and respectful way.1 Our methodology2 involves a  

collaborative, reciprocal process between equal partners. This  

relationship-based approach to research privileges the experiences of 

Aboriginal women, girls and their families, and allows for different 

cultures, values, traditions, needs and perspectives to be reflected in 

the stories families share. As we carry out this work, we are guided 

by the cultural and ethical values of caring, sharing, trust and 

strength. 

 

As a research for change process, the Sisters In Spirit initiative is 

about more than ófinding outô about missing and murdered  

Aboriginal women and girls. Our research reflects a visionary  

philosophy in which families of missing and murdered Aboriginal 

women and girls and other stakeholders, such as community  

members and service providers, are asked to share their vision for the 

future. Sisters In Spirit research activities are designed to uncover 

root causes, circumstances and trends in order to promote policy 

change that will increase the personal safety and security of all  

Aboriginal women and girls in Canada. 

 

Our research is guided by the following four questions:  

 

1. What are the circumstances, root causes and trends leading to  

racialized, sexualized violence against Aboriginal women in  

Canada? 

2. How has the justice system responded to family and community 

reports of missing and murdered Aboriginal women in Canada? 

What issues, challenges and gaps exist? 

3. What changes need to be implemented in order to improve the 

safety and well-being of Aboriginal women in Canada,  

 particularly related to this issue? 

4. How can these changes be implemented in order to reduce or  

 prevent racialized, sexualized violence against Aboriginal 

women, particularly that which results in their disappearance or 

death?   

 

 

 

 

Life story telling is guided by the  

life cycle 
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It is important to note that in the context of this research initiative, the 

word ómurderô is used to refer to deaths resulting from homicide or 

negligence. NWAC also tracks cases of ósuspicious death.ô 

óSuspicious deathô refers to incidents that police have declared  

natural or accidental, but that family or community members regard 

as suspicious. 

 

Sisters In Spirit research is carried out using a combination of  

methods. Primary research3 is gathered mainly through storytelling 

(interviews) with families of missing and murdered Aboriginal 

women and girls. Using the life cycle as a guide, families are invited 

to share the life story of their daughter, sister, mother or grandmother. 

These stories also explore the experiences of family members in  

relation to the justice system, the media, victim services and other 

supports. Other sources of primary research include key informant 

interviews, community workshops and focus groups. 

 

In keeping with a relationship-based approach to research, the  

storytelling process is collaborative. Relationships build trust and 

trust is integral to the initiative. As researchers, our role is to create 

space for families to share their experiences, knowledge, thoughts 

and ideas in a good way. We remain mindful of issues surrounding 

confidentiality and acquire the informed consent of participating  

family members. While the interview process is semi-structured, 

families have control over the stories they share. The interview is  

followed by an ongoing dialogue; families are offered several  

opportunities to revise the story. Once the story has been published, 

NWAC continues to inform participating families as to the activities 

and progress of the Sisters In Spirit initiative. 

 

NWAC understands and privileges the fact that the stories shared by 

family members are reflective of their life experiences and healing 

journeys, and we are committed to interpreting their words within the 

safe, cultural context in which they were shared. After all, it is  

families that do the storytelling. Our responsibility is to use what they 

have shared to raise awareness and develop recommendations to  

influence positive change. Moreover, we recognize that ownership of 

this knowledge rests with the participating family members. Family 

members have control over what appears in the story and how it is 

presented. 

 

While storytelling has profound benefits for both researchers and  

participating family members,4 there are also challenges associated 

with conducting these interviews. Considering the high rates of  

poverty experienced by Aboriginal peoples in Canada, it is not  

surprising that some family members are without regular telephone 
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service or access to the internet. Yet without these technologies, it 

can be very difficult to build relationships (and in some cases even 

maintain contact) over long distances. In such instances, our capacity 

to facilitate the storytelling process is almost totally dependent on 

funds for travel. Unfortunately, like many Aboriginal womenôs  

organizations, NWAC has only limited resources to support for 

travel. Sadly, this lack of capacity has restricted the number of  

families we have been able to work with. 

   

The storytelling process is further complicated by the potential for 

differing opinions around the presentation of the story. Family  

members may have differing perceptions or understandings of their 

loved one and her experiences, or may want her story presented in 

different ways. There are also challenges specific to sharing the story 

of a woman or girl whose disappearance or murder has not been 

solved. We are mindful that disclosing information not already in the 

public domain could potentially jeopardize an open police  

investigation. These are ongoing tensions, and there are no easy or 

uniform solutions. We consider each story carefully and discuss any 

concerns with participating family members. This speaks to the value 

of a relationship-based approach to research. Taking the time to  

establish a relationship with participating family members establishes 

a safe and comfortable context from which to approach potentially 

sensitive issues or opposing views. We have found that most  

differences are easily resolved though honest and respectful dialogue. 

 

In addition to gathering primary data through interviews with family 

members, NWAC has created a database for recording information 

related to missing and murdered Aboriginal women and girls. Much 

of this information comes from secondary research,5 including  

newspaper articles and other news sources, reported court decisions, 

and RCMP, provincial and municipal law enforcement websites. 

Other sources of secondary research include reports from family or 

community members, as well as information provided by key  

informants (i.e. police officers). 

 

While we rely heavily on secondary research there are also some 

limitations associated with this method. We recognize the database 

likely does not, reflect the actual number of missing and murdered 

Aboriginal women and girls in Canada. Cases presented in the public 

domain reflect only incidents that are reported to police/media,  

b) acknowledged by police/media, and c) publicized by police/media. 

Cases that fail to meet these separate, but related, conditions are  

generally not reflected in our research results.6 
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In considering these limitations, it is necessary to remember the  

history of Aboriginal peoples in Canada as ñover policed and under 

protected.ò7 This history affects the willingness and readiness of 

some families to contact police when a family member goes missing.  

Furthermore, while homicides are more likely than other crimes to be 

known to police and subject to investigation,8  cases known to police 

are not necessarily reported in the media and as such may not be 

identified through secondary research methods. 

 

For this reason it is also important to acknowledge the value of  

secondary research. Despite the limitations, media reports and other 

secondary sources are timely, national in scope, generally easy to  

access and have some level of accuracy especially when ócheckedô 

against multiple sources. Access to national-level information is  

important because, as noted above, NWAC lacks the resources to 

support frequent travel. Expecting family and community members to 

share their knowledge and experiences with us without spending time 

in their communityðwithout building relationships and trustð

violates the ethics of conducting research with Aboriginal peoples. 

 

Finally, it is important to acknowledge the physical, mental,  

emotional and spiritual impacts of this work on those who carry out 

the research. The feelings of grief, trauma and injustice associated 

with the issue of missing and murdered women and girls are, at times, 

overwhelming. In undertaking this work, we commit to caring for one 

another. We recognize that each person has special gifts. It is  

important to acknowledge and respect the strengths of all those  

involved and use these gifts as we work towards realizing the vision 

of the Sisters In Spirit initiative.9 
 

 

Notes 

 
1 In this report, ñweò and ñourò are used interchangeably with 

ñNWAC.ò While the work carried through the Sisters In Spirit  

initiative was designed by, carried out and belongs to NWAC,  

referring to the people involved in this process only as ñNWACò or 

the ñorganizationò seemed too removed in the context of a discussion 

emphasizing the value of relationship building as a research ethic and 

the importance of a participant-oriented approach.  

 

2 Methodology can be defined as ña theory of how research is done or 

should proceed.ò See: Abigail Brooks and Sharlene Nagy  

Hesse-Biber, ñAn Inviation to Feminist Research,ò in Feminist  

Research Praxis, eds. Sharlene Nagy Hesse-Biber and Patricia Lina 

Leavy (Thousand Oaks: Sage Publications, Inc., 2007), 5.  
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3 Primary research refers to the gathering of information that has not 

yet been documented.  

 
4 Robina Anne Thomas, ñHonouring the Oral Traditions of my  

Ancestors Through Storytelling,ò in Research as Resistance, eds.  

Leslie Brown and Susan Strega (Toronto: Canadian Scholarôs Press, 

2005), 252.  

 
5 Secondary research refers to the collection and analysis of  

information that is already available. 

 
6 Exceptions include incidents identified though engagement with 

family members, community members, and key informants (i.e.,  

police officers). 

 
7 Report of the Aboriginal Justice Inquiry of Manitoba (Winnipeg: 

Aboriginal Justice Inquiry, 1991), http://www.ajic.mb.ca/

volume.html (accessed May 6, 2008). 

 
8 Canadian Centre for Justice Statistics, Statistics Canada, Homicide 

in Canada, 2005 (Ottawa: Minister of Industry, 2006), 2.  

 
9 For a more detailed discussion of our research process, see Sisters In 

Spirit Research Framework: Reflecting on Methodology and Process 

(Ottawa: Native Womenôs Association of Canada, March 2009). 
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Introduction to Life Stories 
 

Amber Redman, Beatrice Sinclair, Daleen Kay Bosse (Muskego), 

Danita BigEagle, Debbie Sloss, Delores Whiteman, Georgina 

Papin, Nina Courtepatte and Terrie Ann Dauphinais 
 

Amber, Beatrice, Daleen, Danita, Debbie, Delores, Georgina, Nina 

and Terrie are loved by their families. For too long, Aboriginal 

women and girls in Canada have been denied their safety, their rights 

and their humanity. Media reports about missing and murdered  

Aboriginal women and girls frequently sensationalize the incidents, 

while saying little or nothing about the woman or girl and her unique 

experiences. Here the stories of the women and girls are told by their 

families. 

 

The stories have several common themes. Five of the nine stories  

involve girls and women aged 25 or younger. Most of the incidents 

took place in urban areas, all but one of them in the western  

provinces. While Amber and Ninaôs stories illustrate positive  

interactions between families and the police, all of the other families 

raised serious concerns about the police response to the  

disappearance or murder of their daughter, sister, mother or  

grandmother. In several cases, it appears that police made decisions 

based on presuppositions about the woman or girl involved. This is  

particularly evident in cases of missing women and girls. In the  

stories of Daleen, Danita and Delores, their families describe having 

to convince police that their loved ones were indeed missing. The 

need to reclaim respect for Aboriginal women and girls, improve  

access to justice and provide better supports for families are clearly 

reflected in many of the stories. 

 

The urgent need to address violence against women and girls became 

especially clear in compiling the stories of Amber and Daleen. Both 

young women were missing when their families began sharing their 

stories, but were found deceased before this work was published. In 

inviting families to share the story of their loved one, we are working 

to facilitate change by raising awareness about missing and murdered 

Aboriginal women and girls in Canada. Above all, we are privileged 

to have offered a safe space for families to honour their daughter,  

sister, mother or grandmother; to remember Amber, Beatrice, Daleen, 

Danita, Debbie, Delores, Georgina, Nina and Terrie. 

 

The life stories shared here are based on interviews with family  

members and, in some cases, supplemented with secondary source 

information. 
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ñWicanhpi Duta Winò / Red Star 

Woman: Amber Redmanôs Story  
 

Amber Tara-Lynn Redman was born on 

January 30, 1986. Amber was from 

Standing Buffalo Dakota Nation; she was 

the middle child and only girl of loving 

parents Gwenda Yuzicappi and Art 

Redman Sr. She was very close to her 

older brother Bevin and her younger 

brother Dreyden. Amber went missing on 

July 15, 2005, and after almost three 

years of searching her remains were 

found on May 5, 2008. 

 

Amber led a beautiful life filled with positive experiences. From the 

moment she was born at the General Hospital in Regina,  

Saskatchewan, Amber was loved by her mother and father. She 

brought joy into her familyôs life and made everyone happy. Amber 

was breastfed and this mother-daughter bond continued as she grew 

into a chubby baby. When relatives came to visit baby Amber she 

would run to the door to greet them, her thick hair sticking out in all 

directions. Family members would constantly pick Amber up and 

place her on one of her favourite toys, a rocking horse. Amber was a 

ñdaddyôs girlò who was very spoiled; her father would carry her 

around until she fell asleep in his arms. 

 

As Amber transitioned from baby to toddler, she became adventurous 

and mischievous. Her mother Gwenda remembers that Amber loved 

to be outside and could often be found wandering around in the 

bushes or playing with the puppies. When she was indoors Amber 

would watch her favourite show, The Flintstones, with her teddy 

bear. An intelligent toddler, Amber knew exactly what time the show 

would play. 

 

When she was three years old Amberôs father, Art Sr., designed and 

beaded her first fancy dance outfit in her favourite colours, purple 

and pink, and her parents traveled with her on the powwow trail.  

Amber felt the pride of being a Dakota Winyan (woman) and dancing 

to the heartbeat of the drum inspired her Spirit to dance with All The 

Relatives. Amber danced to be a part of the Sacred Circle and to 

strengthen her Spirit; it was not about winning. Her spirit shone 

brightly as each step was a glimpse of what she was feeling. Amber 

enjoyed the inexplicable experience of being one with the Wannage 

(Spirit). Another inspiration for Amber was the Dakota language. 

This gift was taught by her great-grandmother, the late Agnes  

Amber with her mother, 

Gwenda Yuzicappi 
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Yuzicappi (Wakan Win); Unchi (Grandma) would speak in Dakota to 

Amber. Amber listened with her heart and captured each teaching 

there. Unchi inspired Amber to receive her Dakota name and Amber 

was honoured with the gift of her name ñWicanhpi Duta Winò (Red 

Star Woman). She wanted to learn about the Star Teachings, which 

are a vital part of the Dakota history. The family would see 

ñWicanhpi Duta Winò as she shone brightly as a ñRed Starò in the 

night sky. 

 

As she entered childhood, Amberôs parents ensured that she had a 

balance of traditional Dakota and western influences in her life. 

Gwenda and Art Sr. practiced the Dakota traditions. Amberôs parents 

allowed their children to choose the paths they wanted to follow. 

When she was 14 years old, an Elder asked Amber if she would  

consider being the Sundance Mother. Amber was honored to replay 

the history of the White Buffalo Calf Woman, who brought the  

teachings of the Sacred Pipe to the Lakota People. Amber witnessed 

and felt the power of prayer, sacrifice, being humble and being close 

to Wakan Tanka. At the end of this experience Amber left the Sacred 

Pipe for the People to continue to practice this teaching. She then  

exited on the same path that she began and turned four times with a 

wave to her Dakota Oyate (family). All the Helpers, Sundancers and 

Relatives felt in their Hearts the Love and Power of Prayer, which are 

the greatest gifts given by the Creator. Amberôs mind, body and spirit 

were in balance. Each story tells of Amberôs life experiences; she was 

seen in the Stars, the Animals, the Trees, the Rocks. Everything on 

Mother Earth has a Spirit and a Teaching. 

 

Amberôs beauty was seen by a person who did not know her at all. 

This experience illustrates the teaching that some people have a gift 

that allows them to see the spirit of others. Here is a story told by 

Amberôs cousin, Jessica:  

 

Amber and Jessica attended a memorable powwow in  

Bismarck, North Dakota. There was a young man staying  

beside their camp site. When this young man saw Amber he 

fell in love with her beauty. He introduced himself to Amber 

and told her that she looked like a ñprincess.ò He then asked 

if she would do him a favour. Amber was shy and turned away 

but Jessica encouraged her to listen to his request. The young 

man asked if she would take a picture with him coming out of 

the tipi. Amber began to laugh and walk away but the young 

man persisted explaining that his fellow singers would not 

believe he had a picture of him with this ñprincess.ò Jessica 

once again encouraged Amber and insisted that there would 

be no harm in having this picture taken. Finally, Amber 

Amber as a baby 
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agreed and they took the photograph. Amber felt embarrassed 

when she saw how happy this picture made him. When Amber 

went missing in 2005 and this young man saw her poster at a 

powwow, he asked Jessica, ñIs this my princess?ò When  

Jessica said yes, he turned and walked away from the  

powwow. Jessica felt his sorrow. 

 

Amber shared in the joy of her familyôs accomplishments and made 

sure to support their dreams and aspirations. Her older brother, 

Bevin, competed in basketball at the North American Indigenous 

Games (NAIG) and he told Amber that he wanted her to watch his 

game. Amber had recently started a new job. When she asked for the 

time off work and was denied, Amber followed her heart and decided 

to quit. She explained to her employer that her brother was her prior-

ity and watching him play against New York was a once in a lifetime 

experience. Amber was excited to watch Bevin play his best. The 

whole family was proud of Bevin. When the game was over, Gwenda 

brought Amber and Dreyden to eat at a revolving restaurant at the top 

of a high-rise building (Bevin had to stay with his team). The three of 

them shared in the experience of tasting escargot. Dreyden said he 

was eating octopus and Amber used her fork to pick it up so she 

could see, smell and then taste it. She said it was gross. Gwenda  

enjoyed watching each of their reactions as these experiences are kept 

in a Motherôs Heart. Gwenda strongly believes the greatest gift from 

the Creator is the gift of a child. 

 

Amber saw gifts given by the Creator. Amber and her mom  

witnessed a gift being born and Amber named this baby girl after her 

late paternal grandfather and her late paternal great-grandmother. 

Amber became one with the baby and later encouraged her mom to 

bring the baby home. Amber asked if she could adopt the beautiful 

little girl and Gwenda agreed. Amberôs heart pounded with  

excitement when she held her baby girl. To this day, the young girl 

talks endlessly about Amber. When she sees Gwenda struggling, she 

sits down beside Gwenda and uses her healing hands to caress 

Gwendaôs hair and wipe her tears. She tells stories of Amber. Only 

Amber knew of this young girlôs gifts and Gwenda will ensure she 

reaches her full potential. 

 

Amber was athletic and enjoyed playing basketball and volleyball in 

high school. She and five friends from Standing Buffalo were on the 

basketball and volleyball teams and Amber loved traveling with them 

to compete in tournaments. Amberôs passion for sports and being 

with her team showed when she played. She would smile at her  

teammates, played her best and used humour in each game. 

 

Amber in her first fancy  

dance outfit 
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After she disappeared Amber sent a message to her loving  

companion, Cody, when he went to NAIG in Denver, Colorado. Once 

a great athlete, Cody stopped playing sports after Amber went  

missing. When he decided to return, he tried out for North American 

Indigenous Games and made the Saskatchewan athletics (track and 

field) team. The night before the competition began he dreamed of 

Amber. In his dream he felt Amber was real. He held her and  

continually told her ñOh, my God, I canôt believe I am with you!ò 

Amber took Cody to the very top of the mountain where the clouds 

were below. In the dream he took off his jacket and put it on the 

ground so that Amber could sit down. Cody tickled and hugged her 

and watched every smile. He especially remembers her laughter 

echoing in the air. Amber asked Cody why he stopped playing sports 

until then. She knew of his potential. Amber pointed into the clouds 

and Cody saw his bedroom wall and on it were three medals. Cody 

was so happy to be with Amber that he did not think of the medals. 

All he wanted to do was hold her and keep her close. He was not  

going to let her go. 

 

Cody woke up and realized it was a dream. He quickly called 

Gwenda and told her of his dream. Gwenda and Cody became  

emotional over the phone and Gwenda told Cody that no matter 

where he is, distance is not a factor. Her spirit traveled to his and this 

is where their spirits united as one. Gwenda explained to Cody that 

he would always be her only son-in-law, he would always be a part of 

her family. Gwenda said to Cody, ñAmber brought you a message to 

be the best, the athlete she knows you to be. Cody, follow your heart 

and your dreams will come true.ò  Cody came home with three  

medals which are with Amberôs medals. 

 

Amberôs childhood and youth were not without some hardship.  

Amber was unhappy when her parents separated. Additionally, as a 

teenager Amber was bullied by girls who were jealous of her  

relationship with her boyfriend. Because her teachings instructed her 

not to fight but to leave the situation, Amber endured the pain of  

verbal abuse without retaliating. She came home crying and the anger 

grew in her Motherôs Heart as Amber told her mom of the  

experience. Her mom suggested they talk with the girls. Amberôs  

response was, ñNo Mom, I just want to forget this happened.ò 

Gwenda held her daughter close and told her everything would be 

alright. Amber fell asleep in her motherôs arms. Gwenda thinks the 

moral of this story is forgiveness; in spite of the pain she endured, 

Amber forgave these three young girls for their verbal abuse and for 

keeping her cornered in a room. Gwenda has a message for Amber: 

ñMy girl, as your mother, I now understand why you chose not to 

confront these young girls but to forgive in your heart.ò 
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Amber was a very independent woman. She bought herself a car with 

her bingo winnings. Driving on a grid road through mud, slush and 

snow was hard on the car; it needed a mirror, a muffler and an oil 

change. Amber bought the parts and drove her car onto a ramp in her 

driveway where she herself changed the oil and replaced the muffler. 

Two of Bevinôs friends came over while Amber was working on the 

car and asked Bevin what she was doing. Bevin told them that Amber 

just gave her car an oil change and now she was changing her  

muffler. Bevinôs friends laughed and insisted Amber did not know 

how to repair these things. When they realized that Amber really was 

fixing her car, they felt embarrassed and resorted to teasing one  

another. Amberôs ability to accept and complete a challenge was  

evident on this day. Bevin was so proud of his sister and how she 

showed up his friends. 

 

On July 15, 2005, Amber went to Trapperôs Bar in Fort QuôAppelle 

with Cody and her cousin Tommy. Earlier that day Amber got paid 

for babysitting. She took her aunt and cousins out for pizza and 

chicken. By the time Gwenda got home Amber was already gone. It 

was unlike Amber to go out to the bar on a Thursday night. When 

Gwenda asked the waitress about Amber, she said she served Amber 

only two drinks and was surprised when Amber fell and appeared  

intoxicated. Gwenda believes something was slipped into Amberôs 

drink. Amber and Cody had an argument in the bar that night and 

Cody left. Tommy said he went to the bathroom and when he came 

out he could not find Amber. Amber had Tommyôs car keys so he 

called his mom who came to get him. This was the last time Amber 

was seen by those close to her. 
 

Cody called Gwenda every day to see if Amber was home. When 

Gwenda asked what happened, Cody told her about the argument. 

Knowing this, Gwenda told Cody that Amber may need some time 

and advised him to call back the next day. On Monday morning, 

Cody filed a missing persons report then called Gwenda to tell her. 

Gwenda was in shock. Six days after Amber was last seen, Gwenda, 

her family and the community organized the first of a series of 

searches that lasted for three weeks. The neighbouring communities 

volunteered to help out. Gwendaôs family and community continued 

to search endlessly. It took nine days before the media began to cover 

Amberôs disappearance. Despite this delay, Gwenda felt that the  

media coverage of Amber as a missing woman was both helpful and  

respectful. 

 

Gwenda does not believe that the police took immediate action to  

initiate a search. The police explained to the family that they were 

following a process where they had to contact and interview everyone  

Amber with her brother, Bevin,  

at graduation 


